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<DKZHK¶V1HZ&UHDWLRQ6HUYDQWV([SORUDWLRQVLQ,VDLDKDQG3DXO
Introduction
The main point in this paper and in all my writing is that the Bible is
the unified and multi-faceted word of God, who is a unified and multifaceted person. There is no fissure LQ*RG¶VZRUGIRUWKHUHLVQRILVVXUHLQ
God. As Carl F.H. Henry writes, ³7KHYHU\IDFWRIGLVFORVXUHE\WKHRQH
OLYLQJ*RGDVVXUHVWKHFRPSUHKHQVLYHXQLW\RIGLYLQHUHYHODWLRQ´1 Based on
this fundamental point, I have contended before2 and still believe that the
%LEOHSRUWUD\V*RG¶VFKDUDFWHUDQGKXPDQFKDUDFWHULQDFRQQHFWHGSORWWKDW
spans the whole Bible. In brief, this plot is that the only living and sovereign
God directs history from creation to new creation through the promise and
work of the Christ and the Holy Spirit in and through his people. This plot
includes vital encompassing themes. After a methodological statement, I
ZLOODGGUHVVWKUHHRIWKHVHWKHPHVFUHDWLRQQHZFUHDWLRQDQG*RG¶V
servants, who are in fact themselves new creations, in Isaiah and Paul.
,ZLOOGRVRLQWKHIROORZLQJZD\)LUVW,ZLOOQRWH3DXO¶VXVHRIQHZ
creation language in Galatians and 2 Corinthians. Beginning with Paul
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Carl F.H. Henry, God, Revelation and Authority: Volume Two (Wheaton: Crossway,
1999) 69.
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See Paul R. HouVH³*RG¶V&KDUDFWHUDQGWKH:KROHQHVVRI6FULSWXUH´Scottish Bulletin
of Evangelical theology 23/1 (Spring 2005) 4-DQG³([DPLQLQJWKH1DUUDWLYHVRI2OG
7HVWDPHQW1DUUDWLYH$Q([SORUDWLRQLQ%LEOLFDO7KHRORJ\´Westminster Theological
Journal 67 (2005) 229-245.
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GHPRQVWUDWHVQHZFUHDWLRQ¶VRQJRLQJELEOLFDOVLJQLILFDQFH6HFRQG,ZLOO
focus on IVDLDK¶VPXOWL-faceted creation, new creation, and servant theology.
Isaiah 65-66 will receive particular attention due to the high concentration of
NH\WHUPVIRXQGWKHUH7KLUG,ZLOOSURYLGHDV\QWKHVLVRI,VDLDKDQG3DXO¶V
use of new creation servant WKHRORJ\,ZLOODUJXHWKDW,VDLDKLQIRUPV3DXO¶V
WKHRORJ\DQGWKDW3DXOFRQQHFWV,VDLDK¶VFRQFHSWVLQDFRQWH[WXDOPDQQHU
VXLWHGWRKLVUHDGHUV¶QHHGV)RXUWK,ZLOOFRQFOXGHZLWKDEULHIUHIOHFWLRQ
RQ:KROH%LEOH%LEOLFDO7KHRORJ\¶VYDOXHLQDFDGHPLFministry.
Methodology
My part in the program is merely round one of a bigger project. Scott
Hafemann will give the second part and Andreas Kostenberger the third.
Hafemann and I will deal with some common material to try to provide
hearers with an example of Whole Bible Biblical Theology. Kostenberger
ZLOOH[DPLQHWKHGLVFLSOLQH¶VFXUUHQWVWDWXVDQGVXJJHVWKRZLWPD\GHYHORS
It seems natural to me to work with Scott on a related topic. We have
enjoyed a long personal and professional friendship that includes co-editing
a collection of Biblical Theology essays entitled Central Themes in Biblical

Theology3 and serving on the leadership team in the Biblical Theology
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Scott J. Hafemann and Paul R. House, eds., Central Themes in Biblical Theology:
Mapping Unity in Diversity (Nottingham: Apollos, 2007/Grand Rapids: Baker, 2007).
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section of the Evangelical Theological Society. Our aim has been and
remains the pursuit of Whole Bible Biblical Theology.
What do we mean by this, and how do we approach this task? Our
methodology remains largely the same as in Central Themes in Biblical

Theology.4 There we affirmed our friend and fellow contributor Elmer
0DUWHQV¶GHILQLWLRQRI%LEOLFDO7KHRORJ\³WKDWDSSURDFKWR6FULSWXUHZKLFK
attempts to see Biblical material holistically and to describe this wholeness
or synthesis in Biblical categories. Biblical theology attempts to embrace
the message of the Bible and to arrive at an intelligible coherence of the
whole despite the great diversity of the parts. Or, put another way: Biblical
theology investigates the themes presented in Scripture and defines their
inner-relationships. Biblical theology is an attempt to get to the theological
KHDUWRIWKH%LEOH´5 In other words, we strive to go beyond the important
task of describing the theology of a single section or book of the Bible, or of
discussing how the New Testament writers use the Old Testament in
individual passages.
This definition does not force interpreters to use one particular
methodology. There are many ways to arrive at an understanding of this
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See Hafemann and House, 15-18.
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unity. The writers in our co-edited volume took various methodological
routes. But this definition rests on an essential governing commitment. We
insist that one must discern how the Bible coheres, not if it does.
In my opinion, everything hangs on this commitment. Otherwise a
biblical theologian, much less an evangelical inerrantist biblical theologian
like me, cannot adequately explain Mathew 5:17-20, Mark 12:28-32, Luke
24:44, John 10:35, Acts 7, Acts 13, 1 Corinthians 10:1-16, 2 Timothy 3:1617, Hebrews 11, 2 Peter 1:16-21, and other New Testament passages that
explicitly assert biblical unity when discussing a variety of issues. No
interpreter is infallible; we will fail to explicate biblical unity fully.
Nonetheless, those of us who ask how the Bible coheres fail nobly in the
right cause. In a plenary address at the Wheaton Theology Conference in
2000 I dared to hope that various types of Whole Bible Biblical Theology
would appear in due course.6 Today I am happy to see a growing and
diverse body of work dedicated to analyzing how the Bible coheres.7 There
are now many workers in this particular harvest.
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6HH3DXO5+RXVH³%LEOLFDO7KHRORJ\DQGWKH:KROHQHVVRI6FULSWXUH6WHSVWRZDUGVD
3URJUDPIRUWKH)XWXUH´LQ6FRWW-+DIHPDQQHG Biblical Theology: Retrospect and
Prospect (Downers Grove: InterVarsity Press, 2002) 267-279.
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Much has happened since 2000. For example, the excellent New Studies in Biblical
Theology series has made several thematic studies available. C.H.H. Scobie has
published his magisterial The Ways of Our God: An Approach to Biblical Theology
(Grand Rapids: Eerdmans, 2003). James Hamilton, Jr. has written *RG¶V*ORU\LQ
Judgment: A Biblical Theology (Wheaton, Crossway, 2010), and Greg Beale has
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Our basic definition and fundamental commitment entail certain core
convictions. First, as I noted a moment ago, we believe the Bible is a unity
because it is the word of God, who is a unique, unified, coherent, good, and
permanently complete being. The ZKROH%LEOHUHIOHFWV*RG¶VFKDUDFWHUVR
Biblical Theology should span the entire range of the Scriptures. Of course
this statement about God is hardly an uncontested assertion. Some writers
have questioned the wholeness and goodness8 of God in recent years.
2WKHUVWKLQNWKH%LEOHSUHVHQWVGLYHUJHQWSRVLWLRQVRQ*RG¶VFKDUDFWHU9 and
still others argue that the Bible offers competing voices and theologies.10
While we respect these authors, we do not agree.
Second, based on point one, we do not pit the Old Testament against
the New Testament, or Isaiah against Nahum, or Peter against Paul. As I
QRWHGDERYHWKH%LEOH¶VDFWXDOGHSLFWLRQRI*RG¶VFKDUDFWHULQLWVSDJHVDQG
WKH%LEOH¶VVWDWHPHQWVRQLWVXQLW\OHDGXVQRWWRGRVR7RDGGUHVVD
common objection to our position, this emphasis on unity does not ignore
published A New Testament Biblical Theology: The Unfolding of the Old Testament in
the New (Grand Rapids: Baker, 2011). Broadman and Holman Press recently announced
a commentary series anchored in Biblical Theology. The list could be extended, but the
point is clear: there has been a solid stream of biblical theological works the past decade.
8
Note for example Carleen Mandolfo, Daughter Zion Talks Back to the Prophets: A
Dialogic Theology of the Book of Lamentations (Semeia Studies 58; Atlanta: SBL, 2007).
9
See for instance a moderate version of this viewpoint in Walter Brueggemann, Theology
of the Old Testament: Testimony, Dispute, Advocacy (Minneapolis: Augsburg Fortress
Press, 1997).
10
See for instance Erhard Gerstenberger, Theologies of the Old Testament, trans. John
Bowden (Minneapolis: Fortress Press, 2002). Note &++6FRELH¶VVXUYH\RIELEOLFDO
VFKRODUVKLS¶VWXUQIURPWKHRORJ\WRWKHRORJLHVLQ The Ways of Our God, 25-28.
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legitimate diversity. It affirms that effective literature utilizes tension to
create its unity. After all, for example, tragedy must have some comic
elements to work, and vice versa. Diversity in characters, plot, and themes
aids the creation of the whole.
Once again, this is not a unanimous opinion among scholars. Indeed, I
find this core commitment to the progressive, conceptual, and directional
XQLW\RIWKH%LEOHJURXQGHGLQ*RG¶VFKDUDFter the most debated of our
methodological points, even among evangelicals. As was just noted, some
experts find competing voices and theologies in scripture. Others describe
what they consider dichotomies or contradictions in the scriptures. Again,
we respect these scholars greatly, but we do not agree with them.
7KLUGZHGRQRWWKLQNLWVXIILFLHQWVLPSO\WRVXUYH\WKH%LEOH¶V
subject matter. In pursuit of a proper grasp of God and his ways Whole
Bible Biblical Theology certainly spans the entire canon as much as
possible. It examines the Law, Prophets, Writings, Gospels and Acts, the
Pauline letters, and the General Epistles and Revelation. I think it is best to
GRVRLQWKLVFDQRQLFDORUGHU<HWWKHJRDOLVQRWMXVWWRXQSDFNWKH%LEOH¶V
general FKDUDFWHUVSORWDQGWKHPHV,WLVWRHVWDEOLVKWKH%LEOH¶VXQIROGLQJ
conceptual unity.
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Fourth, this type of Biblical Theology reflects synthetically and
KLVWRULFDOO\RQ*RG¶VUHODWLRQVKLSZLWKSHRSOHand the world. It does not
settle for describing WKHELEOLFDOZULWHUV¶VHSDUDWHWKHRORJLFDOHPSKDVHV
historical sources, or favorite passages. It does not settle for reconstructions
of religious experiences and historical events behind the text. It does not
yearn for non-historical renderings of theology. Instead, it reads the Bible in
its entirety, in its final historical and canonical form, and with its books and
parts and historical settings in concert with one another. It affirms that
*RG¶VVHOI-revelation cannot be separated from its historical and canonical
context.
Fifth, this type of Biblical Theology often traces themes the biblical
text introduces and develops. Using themes to unite textual data, theological
concepts, and historical settings is as old as Christian Theology. Sparked by
Walther Eichrodt and others, this approach was especially helpful in the
renewal of Biblical Theology during the last century.11 Scholars still
contribute thematic studies, as was noted above. We rarely argue these days
that one single theme accounts for every aspect of Biblical Theology.
Perhaps we do not need to do so. But it remains helpful to utilize centering
organizing themes found repeatedly in scripture.
11

For a basic survey of this era see Paul R. House, Old Testament Theology (Downers
Grove: InterVarsity Press, 1998) 28-36.
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Sixth, we find it helpful for Old and New Testament scholars12 to
work in concert with one another and with systematic, historical, and
practice-oriented theologians. It is hard for one person to do everything
these days given the burgeoning academic production in our disciplines.
Collaboration of the type we are trying to model during this ETS regional
meeting is one way to learn and teach more together than is possible alone.
Let me be clear about my own use of this methodology. I believe that
Old Testament Theology is the irreplaceable, fully essential, authoritative
and self-connected first part of unified Whole Bible Biblical Theology.13
Indeed, based on length it is the first three-fourths of it. To me, canonical
Biblical Theology is like a waterfall that graces the heights rimming a
Norwegian fjord. The water plunges swiftly and inevitably down the
mountains to the fjord, each inch of water participating in the flow. Each
inch is needed for the whole; and each inch is incapable of going back from
where it came. In unpolluted settings these pure waterfalls help produce
large bodies of wateUVRFOHDUWKHZDWHUIDOO¶VUHIOHFWLRQLVPLUURUHGLQWKHP
All is reflected in clarity and purity.
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For a recent example of this type of collaboration see Reinhard Feldmeier and
Hermann Spieckermann, God of the Living: A Biblical Theology, trans. Mark E. Biddle
(Waco: Baylor University Press, 2011.
13
On these points see House, Old Testament Theology, 53-57.
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Or perhaps some of you will prefer a more muddied, American image.
If so, Biblical Theology is like the Mississippi River, which flows north to
south and empties into the Gulf of Mexico. Each portion is one with the
whole and heads in the same direction. Each portion reaches its goal, and
each portion has its place and reason for being. These waters cut through the
land, the place where we live. I believe Whole Bible Biblical Theology
teaches that believers in Christ are heading from creation to new creation.
These truths converge in human life on earth, and a mighty biblical river
runs through it.14 My goal in this paper is simply to trace a small portion of
WKHZDWHU¶VIORZ
3DXO¶V1HZ&UHDWLRQV
As Hafemann will discuss more fully in his presentation, the apostle
Paul specifically describes believers in Christ as new creations at least twice,
in Galatians 6:15 and 2 Corinthians 5:16-18. In these two passages Paul
does not only look for believers to become new creations in the coming
kingdom where believers will be with God forever. He also considers
believers new creations now.
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I adapted this image from Norman Maclean, A River Runs through it and Other Stories
(Chicago: Univ. of Chicago Press, 1976) 104.
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,Q*DODWLDQV3DXOZULWHV³)RUQHLWKHUFLUFXPFLVLRQFRXQWVIRU
aQ\WKLQJQRUXQFLUFXPFLVLRQEXWDQHZFUHDWLRQ´15 As you know, this
verse appears at the end of a book that argues, among many other things,
that Jews and Gentiles can come to God in Christ on equal footing. Thus,
one may be circumcised or not. What matters supremely is being a new
creation. Similarly, Paul writes in 2 Corinthians 5:16-³)URPQRZRQ
therefore, we regard no one according to the flesh. Even though we once
regarded Christ according to the flesh, we regard him thus no longer.
Therefore, if anyone is in Christ, he is a new creation. The old has passed
away; behold, the new has come. All this is from God, who through Christ
UHFRQFLOHGXVWRKLPVHOIDQGJDYHXVWKHPLQLVWU\RIUHFRQFLOLDWLRQ´
Paul almost certainly utilizes Isaiah in some way when he writes these
verses.16 $VZLOOEHGLVFXVVHGEHORZ3DXO¶VVWDWHPHQWVLQWKHVHWZR
passages fit conceptually with Isaiah 65-WKHSURSKHW¶VJUDQGFRQFOXVLRQ
to his book. They also correspond to Isaiah 41-48, where Isaiah reflects on
creation and the creating of new things in a concentrated way.17 Several
scholars have noted that Isaiah 43:18-19 and 2 Corinthians 5:17 have very
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Unless otherwise noted, English translations are from the ESV.
3HWHU%DOODQRWHVVHYHUDO1HZ7HVWDPHQWVFKRODUVWKDWDJUHHLQKLV³&RULQWKLDQV´LQ
D.A. Carson and G.K. Beale, eds., Commentary on the New Testament Use of the Old
Testament (Grand Rapids: Baker, 2007) 765-766.
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See the discussion of hadash and bara below.
16

11

specific linguistic links.18 Furthermore, when Paul tells the Corinthians that
God reconciles people in Christ thURXJK-HVXV¶GHDWKRQWKHFURVVLQKH
may refer to Isaiah 52:13-53:12. Paul also quotes Isaiah 49:8 in 6:2 and
cites Isaiah 52:11 in 6:16-18. It seems Paul often has Isaiah on his mind.
Since this is the case, it is appropriate to ask some questions. What is
the range of material (not just individual verses cited) Isaiah offers Paul?
:KDWVSHFLILFHOHPHQWVRI,VDLDKPLJKWVWDQGEHKLQG3DXO¶VFRQFHSWRI³QHZ
FUHDWLRQ´"+RZGRWKHVHHOHPHQWVOLQN3DXOWRRWKHUSRUWLRQVRIELEOLFDO
theology? The answers to these questions require interpreters to seek
DQVZHUVLQWKHGHHSZDWHUVRI,VDLDK¶VWKHRORJ\
,VDLDK¶V&DQRQLFDO7KHRORJLFDO9LVLRQ
When Paul reflects on Isaiah he chooses a writer who incorporates
much that has already appeared in the Law and Former Prophets and much
that will appear in the rest of the Latter Prophets and in the Writings. Given
,VDLDK¶VWKHRORJLFDOUDQJHDQGWKHOHQJWKRIWKLVSUHVHQWDWLRQ,PXVWOHWKLV
book represent the Old Testament. A longer paper or a monograph should
ideally explore each canonical theme in each canonical segment in some
detail. Still, Isaiah utilizes more biblical themes than almost any other Old
18

G.K. Beale notes that 43:18-LQFOXGHVWKHWHUPV³EHKROG´³ROG´DQG³QHZ´DSSHDU
LQWKH/;;DQGLQ&RULQWKLDQV6HHKLV³7KH2OG7HVWDPHQW%DFNJURXQGRI
Reconciliation in 2 Corinthians 5-7 and its Bearing on the Literary Problem of 2
Corinthians 6:14-´New Testament Studies 35 (1989) 553.

12

Testament book, so this decision is not simply pragmatic. The survey that
follows in this section will show that Isaiah uses themes found throughout
the Old Testament to forge his statements on creation, new creation, and
<DKZHK¶VVHUYDQWV,WZLOOWKHQDQDO\]HIsaiah 65-66 specifically to show
how Isaiah unites these diverse and connected themes in a fitting climax that
IHDWXUHV<DKZHK¶VQHZFUHDWLRQVHUYDQWV
,VDLDK¶V&DQRQLFDO7KHRORJ\
Isaiah is clearly a canonical theologian. He references creation theology
throughout his book (see below). He mentions Abraham (41:8), the exodus
(63:7- ,VUDHO¶VFRQVLVtent rebellion against Yahweh during its history
(1:2-31; 5:8-30), the Davidic covenant (7:14; 9:6-7; 11:1- ,VUDHO¶V
division (7:1-25), and the woes of the late eighth-century B.C. and early
seventh-century B.C. (1:1; 46:1-47:13; etc). He includes psalms-like
material in his work (e.g. 12:1-6; 26:1-21), and he incorporates wisdom
motifs (11:1-9). Significantly for later prophets and supremely for New
Testament writers, he also describes the future Davidic messiah, who will
rule Israel (9:1-7), unite Israel and bring light to the Gentiles (42:1-9; 49:113), die for his people (52:13-53:12), teach his people how to live (32:1-8),
and rule the whole earth forever (11:1-16). Finally, he envisions Zion as an
XOWLPDWHKRPHIRU*RG¶VUHPQDQWDPXOWL-national ministering team of
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servants transformed into his changed people prepared for a new heavens
and new earth (65:1-66:24).
,VDLDK¶V&UHDWLRQDQG1HZ&UHDWLRQ7KHRORJ\6HOHFWHG.H\&RQFHSWV
Beginning with 4:5, Isaiah unites creation theology and the concept of new
things in the future. Most tellingly for Paul, I think, he also eventually links
WKHFRQFHSWRI<DKZHK¶VVHUYDQWDQG<DKZHK¶VVHUYDQWVWRWKLVWKHRORJ\
Isaiah composed several cycles of messages that shape his book.19 These
cycles consistently begin with transgressions done by Israel, Judah, or one or
more of the nations. These sins harm people, nations, government, families,
and the land itself. All facets of creation are affected negatively by sin. The
cycles then warn about or portray judgment, often by describing the day of
Yahweh (e.g. 2:5-22), a great shaking of creation. The cycles always end,
KRZHYHUZLWK<DKZHK¶VLQWHUQDWLRQDOSHRSOHOLYLQJSHUPDQHQWO\LQDVHFXUH
home on Mount Zion (e.g. 4:2-6; 12:1-6; etc). The messianic promise is
often a key component of this renewal. Clearly, Yahweh must remake
QHJDWLYHVLWXDWLRQVIRU<DKZHK¶VIROORZHUVWRH[SHULHQFHWKLVSRVLWLYHUHVXOW
Throughout the book, then, Isaiah uses terminology calculated to produce
new people, new actions, and new homes.

19

I consider these cycles to include 1:1-4:6; 5:1-12:6; 13:1-27:13; 28:1-35:10; 36:1-56:8;
56:9-62:12; and 63:1-,EHOLHYHWKHVHF\FOHVDUHWKHNH\WRWKHERRN¶VVWUXFWXUH
Thus, old ideas of dividing Isaiah ought to be reconsidered.
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Isaiah uses several important keywords also found throughout the Old
Testament canon to forge these themes: bara ³FUHDWH´ 20 asah ³PDNH´ 21

yotser ³IRUP´RU³DFWDVDSRWWHU´ 22 and nagad ³GHFODUH´RU
³DQQRXQFH´ 23 These terms appear together and with other important
concepts, including hadash ³QHZ>WKLQJRUWKLQJV@´ 24 tsemach ³EUDQFK´
RU³EUDQFKRXW´ 25 and atseh ³SODQ´RU´FRXQVHO´ 26 In short, various
aspects of Yahweh as maker, creator, shaper, planner, and declarer of the
future permeate the book. Yahweh plans, announces, makes, and creates
QHZWKLQJVWKDWZLOOKDSSHQVRRQDQGLQ³WKHODWWHUGD\V´WRFRXQWHUDFW³WKH
IRUPHUGD\V´
,VDLDK¶V6HUYDQWDQG6HUYDQWV7KHRORJ\

20

Instances of the verb occur in 4:5; 40:26, 28; 41:20; 42:5; 43:1, 7, 15, 19; 45:7 (2x), 8,
12, 18 (2x); 48:6-7; 54:16 (2x); 57:19; and 65:17, 18 (2x).
21
Instances of the verbal and nominal forms of asah in the sense of Yahweh making or
being the maker of things or in the sense of human beings trying to act as creator when
they are not, especially in the matter of idolatry, occur in 2:8, 20; 17:7-8; 22:11; 25:1, 6;
29:16; 31:7; 37:16; 37:26; 41:4, 20; 43:7; 43:19; 44:13-19; 44:24; 45:7, 9, 12, 18; 46:6,
10-11; 48:3, 5, 11, 14; 55:11; 57:16; 66:2; and 66:22.
22
Instances of the verbal and nominal forms of yotser in the context of making or
creating include 22:11; 27:11; 29:16; 37:26; 43:1, 7, 21; 44:2, 9, 10, 12, 21, 24; 45:7, 9
(2x), 11, 18; 46:11; 49:5; and 64:7 [ET 64:8]. This word can also have the sense of
³SODQQLQJ´ VHHDQG 
23
Relevant instances of nagad include 19:12; 21:6; 21:10; 41:22 (x); 41:23; 41:26; 42:910; 43:9, 12; 44:7; 44:8; 45:19, 21; 46:10; 48:3, 5, 6, 14, 20; and 66:19.
24
Relevant instances of hadash occur in 41:15; 42:9, 10; 43:19; 47:13; 48:6; 62:2; 65:17;
66:22, 23.
25
Relevant instances of tse mach occur in 4:2-6; 42:9-10; 43:18-19.
26
Relevant instances of atseh occur in 14:26; 19:11, 17; 19:3; 25:1; 28:29; 42:9-10;
44:26; 46:11; 47:13; 48:6-8; and 65:16.
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,VDLDKDOVRIUHTXHQWO\PHQWLRQV*RG¶V³VHUYDQW´DQG³VHUYDQWV´FRQFHSWV
also found often in the Old Testament.27 There are at least four relevant
VHUYDQWFDWHJRULHVLQ,VDLDK)LUVWVRPHWH[WVPHQWLRQ<DKZHK¶VSDVW
servants, in particular David (37:35) and Jacob/Israel (41:8; 44:1; 44:21;
45:4; 48:20; 49:3). Second, the book identifies present servants of God,
namely Isaiah (20:3) and Eliakim (22:20). Third, Isaiah discusses a special
servant of Yahweh who will minister to Israel and Judah. He will redeem
them and persons from other lands (42:1-17; 49:1-13; 50:1-11; 52:13-53:12).
Fourth, this special servant will produce a group of servants that will follow
him and serve Yahweh (54:1-56:8).
This group clearly includes Israelites (54:1-17; 55:3-5; 63:15-19) and
Gentiles (55:3-5; 56:1-8). The multi-national nature of the group is in
keeping with earlier parts of the book. For instance, in 2:1-4 Isaiah
HQYLVLRQVSHRSOHVRIPDQ\QDWLRQVFRPLQJWRVHHN<DKZHK¶VZRUGLQ=LRQ
and in 19:16-25 he looks forward to Yahweh counting Israel, Egypt, and
Assyria as his people. As will be discussed below, the end of the book
LQWHUWZLQHVWKHFRQFHSWRI<DKZHK¶V³VHUYDQWV´ZLWKQHZFUHDWLRQWKHRORJ\

27

)RUDQRXWVWDQGLQJVWXG\RI³VHUYDQW´LQ%LEOLFDO7KHRORJ\VHH6WHSKHQ*'HPSVWHU
³7KH6HUYDQWRIWKH/RUG´LQ+DIHPDQQDQG+RXVH-178.
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,VDLDK¶V1HZ&UHDWLRQ6HUYDQW7KHRORJ\LQ,VDLDK-66
Isaiah now pulls several themes together in a striking theological synthesis.
In Isaiah 65-KHSRUWUD\V<DKZHK¶VVHUYDQWVDVOLYLQJIRU<DKZHKZKHQ
others do not (65:1- OLYLQJLQ<DKZHK¶VQHZKHDYHQVDQGHDUWK 25), and ministering for Yahweh among the nations (66:1-24). Both the
Israelite and Gentile representatives of this group have access to Yahweh.
%RWKJURXSVPLQLVWHURQ<DKZHK¶VEHKDOIWRWKHHQGVRIWKHHDUWK  7KLVJURXSRIPLQLVWHULQJVHUYDQWVEHJLQVZLWK<DKZHK¶V³VXUYLYRUV´
(66:18-21), a company introduced as early as 2:1-22 and 6:1-13. In short,
,VDLDKSURGXFHVWKHVHFRQQHFWHGSDWWHUQHGGHWDLOVWRDVVHUWWKDW<DKZHK¶V
servants will come from all nations, participate in ministry, reflect the new
creation now, and are thus already new creations poised to become complete
in Zion. Clearly, these ideas interested Paul.
<DKZHK¶V6HUYDQWV/LYLQJIRU<DKZHK -16)
Isaiah 65:1-7 proves the old adage that the more things change the more they
VWD\WKHVDPH,VDLDK¶VPLQLVWU\VSDQVVL[GHFDGHV F-680 B.C.). He
opens his book with VFRUFKLQJFRQGHPQDWLRQVRI-HUXVDOHPDQG-XGDK¶V
faults (1:2-26). These sins include cultic (1:10-14) and societal (1:21-26)
WUDQVJUHVVLRQV6DGO\WKHERRN¶VSHULRGLFXSGDWHV -30; 28:1-31:9; 56:957:21; etc.) do not report an improved situation. It is not surprising, then,
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that 65:1-7 condemns the people for walking in their own ways (65:2),
which includes cultic rebellion (65:3-7). The general populace does not seek
Yahweh any more than when Isaiah began. Indeed, sinful cultic practices
increased when Hezekiah died and Manasseh reigned after him (2 Kings
21:1-18).
Yet not all the people fail, according to 65:8-12. Within the nation
WKHUHLV³QHZZLQH´  <DKZHK¶VVHUYDQWV7KH\VWDQGRXWLQWKHPLGVW
of a generally rotten cluster of grapeV<DKZHK¶VVHUYDQWVVHHN<DKZHK
 7KH\GRQRWGRHYLOLQ<DKZHK¶VH\HVRUGHOLJKWLQWKLQJVKH
despises (65:12). These people have appeared in earlier cycles. They are the
ones 4:2-GHVFULEHVDVKDYLQJWKHLUQDPHVZULWWHQLQ<DKZHK¶VERRN7KHy
are the ones 12:1-6 states rejoice because they drink salvation from
<DKZHK¶VZHOORIVDOYDWLRQ7KH\DUHWKHRQHV-10 portrays as singing
DVWKH\WUDYHOWR=LRQ7KH\DUHWKHJHQWLOHVMRLQHGWR*RG¶VSHRSOHLQ8. Yahweh himself will rejoice over them, according to 65:19a. They may
be lonely in their service, but God has not forgotten them.
Because these servants obey him, in 65:8-16 Yahweh distinguishes
between them and the disobedient people in the land. Using images that
echo the covenant blessings in Leviticus 26:1-13 and Deuteronomy 28:1-14,
Yahweh promises his servants food, drink, joy, gladness, and a special
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name. In images that echo the covenant consequences in Leviticus 26:14-45
and Deuteronomy 28:15-68, Yahweh promises the rebels the opposite. Due
to their relationship with Yahweh, his servants are covenant keepers, and
Yahweh extends to them the covenant blessings of an obedient people.
2QFHWKHZLFNHGDUHSXWWRGHDWKDOO³IRUPHUWURXEOHV´FHDVH -16).
New things unfold.
<DKZHK¶V6HUYDQWV/LYLQJZLWK<DKZHK -25)
These new things are stunning. In 65:17-,VDLDK¶VFRQVLGHUDEOHYLVLRQIRU
the future, shaped and seasoned through decades of ministry, takes full
flight. He announces nothing less than Yahweh creating new heavens and a
new earth (65:17). This new creation includes a New Jerusalem, where
<DKZHK¶VSHRSOHGZHOO VHH-6; 12:1-6; etc). In this home there
will be no more weeping or distress (65:19-20). According to 65:21-22, this
city will not endure another invasion like the ones depicted in Isaiah 10:5-34
and 36:1-37:34. Children will be safe (65:23). Yahweh will answer his
SHRSOHZKHQWKH\FDOO  ,QGHHGUHYHDOVDQLGHDOVHWWLQJ³7KH
wolf and the lamb will graze together; the lion shall eat straw like the ox,
DQGGXVWVKDOOEHWKHVHUSHQW¶VIRRG7KH\VKDOOQRWKXUWRUGHVWUR\LQDOOP\
KRO\PRXQWDLQ´7KLVYHUVHFRQQHFWVUHDGHUVWRWKHQHDUO\LGHQWLFDOSURPLVHV
of the messianic kingdom in 11:1-9. It also reminds readers of Genesis 3,
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WKHVSRLOLQJRIFUHDWLRQDQGWKHYLROHQFHRI1RDK¶VHUD FI*HQ $OO
WKHVHSUREOHPVZLOOEHRYHUFRPH<DKZHK¶VVHUYDQWVFOHDUO\KDYHPXFKIRU
which to hope as they obey him.
<DKZHK¶V+XPEOHDQG&RQWULWH6HUYDQWV -14)
%XW<DKZHK¶VVervants are not yet in this new place enjoying these new
conditions. They must live on and serve on, displaying the characteristics of
the people of the new heavens and earth now. So once again Isaiah returns
to old themes. This time he echoes language found in 2 Samuel 7:1-17 and
1 Kings 8:12-27. In 66:1-2a Yahweh reminds readers that the heavens and
earth belong to him; no house of worship can contain him. He does not need
sacrifices to exist, so he looks for worshippers who fit the following profile:
³+HZKRLVKXPEOHDQGFRQWULWHLQVSLULWDQGWUHPEOHVDWP\ZRUG´+LV
servants are this type of worshippers.
But such worshippers always have enemies. Their opponents make
sacrifices, but not worthy ones (66:3- 7KH\KDWH<DKZHK¶VVHUYDQWVDQG
believe they are serving Yahweh by persecuting them (66:5). Soon, though,
Yahweh will come and defeat these foes (66:4, 6). Then Jerusalem will be
at peace (66:7- 7KHQ<DKZHK¶VVHUYDQWVZLOOVHHKLV³LQGLJQDWLRQDJDLQVW
KLVHQHPLHV´  0HDQZKLOH WKHVHUYDQWVNHHSGRLQJ<DKZHK¶VZLOO
and they keep suffering and rejoicing.
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<DKZHK¶V6XUYLYRUV¶0LQLVWU\WRWKH1DWLRQV -24)
,VDLDKFRQFOXGHVKLVERRNE\VDQGZLFKLQJVWDWHPHQWVDERXW<DKZHK¶V
VHUYDQWV¶PLQLVWU\WRWKHZRUOG -23) between two promises of
judgment (66:15-17; 66:24). As before, Isaiah stresses the international
QDWXUHRI<DKZHK¶VIROORZHUVDQGWKHVDIHW\WKH\ILQGLQ=LRQ7KLVVHFXULW\
LVSHUPDQHQWDQGVRLVWKHLURSSRQHQWV¶SXQLVKPHQW
Isaiah 66:15-24 begins and ends with fire. Yahweh will come in
burning fury to purge the wicked from his people (66:15-17). He will
especially seek out those who practice idolatry (66:17). When Yahweh
gathers the wicked he will burn their bodies forever (66:24), an image Jesus
uses in Mark 9:48. The servants will no longer endure persecution for their
obedience to Yahweh. Their enemies will face complete and final defeat.
International ministry by the servants/survivors provides the heart of
the section. In 66:18a Yahweh states that he will gather the nations, which
seems ominous at first, given previous passages like Joel 3:1-2. But 66:18b19 shows the positive plans behind the gathering. Yahweh will send his
survivors to the nations that have not heard of him, and they shall declare his
glory to those who have not heard of Yahweh (66:20). They will bring
people from these nations to Jerusalem, who ZLOOEH,VUDHO¶V³EURWKHUV´DQG
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Yahweh will make some of these gentile people priests (66:20-21).28 Once
again Isaiah stresses the international glory of God through the international
people of God who believe in and serve Yahweh. Never again will Yahweh
suffer poor worship or lack of followers. Those who trust and worship him
properly will endure as long as the new heavens and earth remain (66:2223). Isaiah closes, then, with themes that punctuate his book repeatedly. 29
Isaiah, Paul, and New C reation Servants T heology
7KRXJK,VDLDK¶VSURSKHF\HQGVKLVWKHRORJLFDOZDWHUVKDYHQRW
reached their final destination. They flow on to later prophets, to psalmists,
and to apostles. I do not have time to describe, for example, how Ezekiel
GHYHORSVFRQFHSWVRI*RG¶V6SLULWUHYLYLQJ,VUDHORUKRZ3VDOP>07
51:12] speaks of Yahweh creating a new heart in the psalmist. I cannot
discuss how John cites Isaiah 65:17-25 directly in Revelation 21:1-8, having
already stated in 19:4-WKDW<DKZHK¶VVHUYDQWVZKRDUHEURWKHUVDUH
&KULVW¶VSHRSOH,WPXVWVXIILFHWRVXJJHVWVRPHZD\V,VDLDK¶VLGHDVPD\
provide material from which Paul shapes his thinking about who is a new

28

Though they differ over details, a wide variety of experts agree with this general
overview. See for example Joseph Blenkinsopp, Isaiah 56-66 (AB19B; New York:
Doubleday, 2003) 312-315; Brevard Childs, Isaiah (OTL; Louisville: Westminster John
Knox Press, 2001) 542; J.A Motyer, The Prophecy of Isaiah: An Introduction and
Commentary (Downers Grove, InterVarsity Press, 1993) 541-543; and G.V. Smith,
Isaiah 40-66 (NAC 15B; Nashville: Broadman and Holman Press, 2009) 749-751.
29
Childs, 542.
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creation and who is a servant of Yahweh in 2 Corinthians 4-5 and Galatians
6:15.
)LUVW3DXOH[SODLQVKLVPLQLVWU\LQWHUPVRIEHLQJ*RG¶VVHUYDQW
7KUHHRI3DXO¶VOHWWHUVEHJLQZLWKKLPLGHQWLI\LQJKLPVHOIDVD³VHUYDQW´
(doulos) of Jesus (Rom. 1:1; Phil. 1:1; Titus 1:1). In Acts 13:46 he relates
his ministry to an Isaianic servant passage (see Isaiah 49:1-13). In 2
&RULQWKLDQVKHVWDWHVWKDWKHSUHDFKHV³-HVXV&KULVWDV/RUGZLWK
ourselves as your servants (doulous IRU-HVXV¶VDNH´,I,VDLDKSURYLGHV
some of the background for this statement, then Paul may offer a very high
Christology and theology of apostolic ministry: Jesus is Yahweh, and Paul
and the apostles are the servants of Yahweh. Paul seems to believe the
elements of Isaiah 65-66 have come to life in his ministry and in those of
other apostles and gospel workers.
6HFRQG3DXOGHVFULEHVFRQYHUVLRQLQWHUPVRI*RG¶VFUHDWLQJSRZHU
He comments in 2 Corinthians 4:6 that the same God who called light out of
darkness in Genesis 1:3 called believers out of the darkness of sin into the
OLJKWRI&KULVW¶VJORU\3DXOLQFOXGHVKLPVHOILQWKLVHQOLJKWHQLQJLQ$FWV
26:12-18, where he claims that at his conversion God struck him blind, then
gave him his sight back. This taught him his ministry would bring light to
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the Gentiles. Paul therefore considers himself and others who have been
taken from darkness to light examples of new instances of creation.
Third, Paul notes that though he is a new creation he still lives on
earth and deals with struggles of the spirit and body (2 Cor 4:7-12). He
endures afflictions and persecutions. He clearly thinks his servant ministry
XQIROGVDPLGVW*RG¶VHQHPLHV+HVXIIHUVQRZ\HWLVFRQILGHQWKHZLOOVRRQ
enough experiencHDQHZKRPHDQGDQHZERG\GXHWR&KULVW¶VUHVXUUHFWLQJ
power (2 Cor 4:13-5:10; see Isa. 25:1- /LNH<DKZHK¶VVHUYDQWVLQ,VDLDK
65:1-16 and 66:1-14, then, Paul ministers obediently until he reaches the
new heavens and earth.
Fourth, in Galatians 6:15 and 2 Corinthians 5:16-18 Paul considers
HYHU\SHUVRQWUDQVIRUPHGE\*RG¶VFUHDWLQJSRZHULQ-HVXVDQHZFUHDWLRQ
regardless of ethnic heritage. This belief coincides with Isaiah 66:18-21,
ZKLFKDVVHUWVWKDW*RG¶VVHUYDQWVZLOOEULQJEHOLHYHUVIURPWKHnations to
<DKZHK7KHVHEHOLHYHUVPD\EHFRPH*RG¶VSULHVWV7KHUHLVQR
distinction between Israelites and Gentiles at this point. All may serve
Yahweh in all capacities. No one, Paul included, may consider people
³DFFRUGLQJWRWKHIOHVK´DQ\ORQJHU 5:16).
Fifth, since the persons the servants bring to Yahweh become servants
WKHPVHOYHVWKH\VKDUHWKHLUSUHGHFHVVRUV¶REHGLHQWQDWXUH7KHHDUOLHU
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servants serve Yahweh and receive his covenant blessings (65:1-6; 66:1-14),
and so will these new servants (66:19-23). In short, they have an ethical
H[FHOOHQFH*RG¶VHQHPLHVVLPSO\FDQQRWGLVSOD\3DXO¶VRZQHQGXUDQFHLQ
service (diakonia ) described in 2 Corinthians 6:3-13 embodies this
persevering faithfulness. +LVVWDWHPHQWWKDWEHOLHYHUVDUH³FUHDWHGLQ Christ
-HVXVIRUJRRGZRUNV´LQ(SKHVLDQVDQGDVVHUWLRQWKDWEHOLHYHUVDUH
³FUHDWHGLQULJKWHRXVQHVVDQGKROLQHVVRIWUXWK´LQ(SKHVLDQVDOVR
support this conclusion.30
,VDLDKSURYLGHV3DXOZLWKPDQ\RIWKHHOHPHQWVKHQHHGVIRUKLV³QHZ
creation´WKHRORJ\)URP,VDLDK3DXOLQKHULWVWHDFKLQJVDERXWWKHVHUYDQW
messiah, the servants of the messiah as an international group, and the
reality of new creation in current and future life. But Paul deserves credit
for uniting these elements to apply his UHDGHUV¶OLYHVDQGKLVPLQLVWU\WRWKH
%LEOH+HWHOOVKLVUHDGHUVWKDWWKH\DUH<DKZHK¶VVHUYDQWVEHFDXVHWKH\DUH
-HVXV¶VHUYDQWV+HDVVHUWVWKDWWKHLUH[LVWHQFHLQGLFDWHVQHZFUHDWLRQKDV
begun now. Paul believes his ministry produces persons that demonstrate
WKHIXOILOOPHQWRI,VDLDK¶VSURPLVHV7KRXJKKHDZDLWVDQHYHQJUHDWHU

30

See P.E. Hughes, 3DXO¶V6HFRQG(SLVWOHWRWKH&RULQWKLDQV (NICNT; Grand Rapids:
Eerdmans, 1962) 202; and Scott J. Hafemann, Paul, Moses, and the History of Israel
(WUNT 81; Tubingen: J.C.B. Mohr (Paul Siebeck), 1995) 430-431.
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fulfillment, the evidence of its reality walks before him in the cities of the
Roman Empire.

Conclusion
Whole Bible Biblical Theology strives to present the character of God in
history, creation, and new creation. It exists to honor God²Father, Son, and
Holy Spirit²WKURXJKVHUYDQWVFKRODUVKLS,WH[LVWVWRKRQRU*RG¶VZULWWHQ
word the way biblical writers did. Yet it also exists to bring wholeness to
biblical thinking, biblical preaching, biblical scholarship, and biblical ethics.
Whole Bible Biblical Theology offers unitary ways of reading and thinking.
3DXO¶VZULWLQJVRQQHZFUHDWLRQUHSUHVHQWDQH[DPSOHRIKRZFUXFLDOVXFK
thinking can be. His uniting of text and ministry in the grand tradition of
,VDLDKWKHSURSKHWOHGWRDVDFULILFLDOPLQLVWU\WKDWLQVLVWHGWKDW*RG¶V
servants are new creations that cannot be separated by race. In a very real
ZD\WKHQ3DXO¶V%LEOLFDO7KHRORJ\VKDSHGWKHFKXUFKIRUWKHEHWWHU,
hopefully forever. Though not persons receiving God-breathed scriptures,
WRGD\¶VELEOLFDOWKHRORJLDQVPD\WDNHKHDUWWKDWWKLQNLQJDQGZULWLQJDQG
ministering through Whole Bible Biblical Theology will have positive
consequences beyond our current meeting. We may not reach the level of
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Isaiah and Paul, but we can provide pure water for thirsty hearts, souls, and
minds.

